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Abstract

Suhūf and booklets of hadīth occupy an important place in the history of hadīth as they 
are the first recorded hadīth documents. A hadīth booklet attributed to ʿUbaydullāh b. 
Muhammad b. Hafs al-ʿAyshī (d. 228/843), which was thought lost for a long time is 
one of such hadīth booklets. We discovered the manuscript of this hadīth booklet in a 
hadīth compilation at the Central Library of the Imam Muhammad b. Suūd al-Islamiyya 
University. To our knowledge, the booklet has never been published so far. We identified 
172 hadīths that al-ʿAyshī narrated from his several teachers. In this article, we gave 
information about biography of al-ʿAyshī and we made some observations about his 
work. Later, we made the transcription of the hadīth booklet and then we established the 
sources of the hadīths (takhrīj). As for the tahqīq method we followed “ISAM Principles of 
Publications with tahqīq.”

Keywords: History of hadīth, booklet (juz), al-ʿAyshī, Hammād b. Salama, mashyakha, 
muʿjam.
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Ebû Abdurrahmân Ubeydullah b. Muhammed b. Hafs el-Ayşî el-Kureşî el-
Basrî (ö. 228/843) ve Hadis Cüzü

Özet

Hadis tarihinde sahîfe ve cüzler, ilk yazılı hadis vesikalarından olmaları hasebiyle önemli 
bir yer işgal etmektedir. Uzun süre kayıp olduğu anlaşılan Ubeydullah b. Muhammed b. 
Hafs el-Ayşî’ye (ö. 228/843) nispet edilen bir cüz bunlardan biridir. El yazması halinde 
İmam Muhammed b. Suûd el-İslâmiyye Üniversitesi Merkez Kütüphanesi’nde bulunan bir 
mecmua içerisinde yer alan bu cüzün varlığını tespit etmiş bulunmaktayız. Söz konusu cüz 
bilindiği kadarıyla daha önce yayımlanmamıştır. Cüzde, el-Ayşî’nin muhtelif hocalarından 
naklettiği 172 hadis tespit edilmiştir. Bu makaleyle, el-Ayşî’nin kimliği hakkında bilgi 
verilmiş ve eseri hakkında bazı tespitlerde bulunulmuştur. Sonrasında ise eserin 
transkripsiyonu ve yazmada yer alan hadislerin tahrîci yapılmıştır. Tahkikte usul olarak 
“İSAM Tahkikli Neşir Esasları” benimsenmiştir. 

Anahtar Kelimeler: Hadis tarihi, cüz, el-Ayşî, Hammâd b. Seleme, meşyeha. 
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Introduction

Suhūf and booklets of hadīth (especially those which belong to the 2nd/8th 
centuries) occupy an important place in the history of hadīth as they are the 
first recorded documents of its history. Many such pages and booklets have been 
published in modern times.1 I discovered the manuscript of the hadīth booklet 
which is attributed to ʿUbaydullāh b. Muhammad b. Hafs al-Ayshī, in a hadīth 
compilation at the Central Library of the Imam Muhammad b. Suūd al-Islamiyya 
University. To my knowledge, the booklet has never been published so far. We 
shall introduce the booklet here and carry out its tahqīq.2 Before doing this, I 
want to give some information about the biography of al-ʿAyshī and to express 
some of our observations about his work. 

A. ʿUbaydullah b. Muhammad b. Hafs al-Ayshī

The exact name of the author of the hadīth booklet is ʿUbaydullāh b. 
Muhammad b. Hafs b. ʿOmar b. Mūsā b. ʿUbaydullāh b. Maʿmar, he was known 
as Abū ʿAbdurrahmān. As he was descendants of ʿAisha, the daughter of Talha 
b. Ubaydullāh he is also called Ibn ʿAisha and he is famous as al-Ayshī. He was a 
member of the clan of Taym.3 His father was a scholar of hadīth and ʿilm al-nasab 
(genealogy) and had a distinguished talent for beautiful rhetoric. Both the father 
and his son ʿAbdurrahmān were famous poets of their times.4

1   For examples see Muhammad Hamidullah, “Aqdamu taʾlīf fi’l-hadīthi’n-nabawī 
Sahīfetu Hammām b. Munabbih wa makānatuhā fī tārīkhi ʿilmi’l-hadīth”, Majallatu 
Majmaʿu’l-ʿilmī, Damascus, XXVIII (1953), p. 96-116, 270-281, 443-467; Layth b. 
Saʿd, Juz’ fīhi majlis min fawāidi’l-Lays b. Saʿd, ed. Muhammad b. Rızk b. Tarhūnī 
(Riyadh: Ālemu’l-Kutub, 1987); Sufyān b. ʿUyayna, Abū Muhammad al-Kūfī al-Makkī, 
Juzu hadīthi Sufyān b. ʿUyayna, ed. Masʿad b. ʿAbdulhamid al-Saʿdanī (Tanta: Dāru’s-
Sahāba li’t-Turāth, 1992); Yazīd b. Abū Habīb, Juzu ahādīthi Yazīd b. Abī Habīb al-
Mısrī, in  Ahādīthu’sh-shuyūhi’l-kibār – Akdamu’l-mahtūtātı’l-hadīthiyye (p. 11-64), 
ed. Hamza Ahmad Zayn (Cairo: Dāru’l-Hadīth, 2004); Sufyān al-Sawrī, Abū ʿAbdullāh 
Sufyān b. Saʿīd, Min hadīthi’l-Imām Sufyān b. Saʿīd al-Sawrī: riwāyatu al-Sarī b. Yahyā 
ʿan shuyūhihī ʿ ani’s-Sawrī wa riwāyatu Muhammad b. Yūsuf al-Firyābī ʿ ani’s-Sawrī, ed. 
Āmir Hasan Sabri (Beirut: Dāru’l-Bashāiri’l-Islāmiyya, 2004; Wakīʿ b. al-Jarrāh, Abū 
Sufyān b. Malīh al-Ruāsī, Nushatu Wakīʿ b. al-Jarrāh, ed. Fahd al-Hammūdī (Beirut: 
al-Shabakatu’l-ʿArabiyya li’l-Abhāth wa’n-Nashr), 2014.   

2   As method of tahqīq I followed “ISAM Principles of Publications with tahqīq.”
3   See Ibn Saʿd, Abū ʿAbdullāh Muhammad, at-Tabaqātü’l-kubrā. ed. Muhammad 

Abdulkādir ʿAtā., (Beirut: Dāru’l-Kutubi’l-ʿIlmiyya, 1990), 7: 220; Khatīb al-Bagdādī, 
Abū Bakr Ahmad b. ʿAlī, Tārīkhu Bagdād, ed. Bashshār ʿAwwād Maʿrūf. (Beirut: 
Dāru’l-Garbi’l-Islāmī, 2002), 12: 17; Zahabī, Ebū ʿAbdullāh Shamsaddīn, Siyaru 
aḥlāmi’n-nubalā, ed. Shuʿayb Arnaūt (Beirut: Muassasatu’r-Risāla, 1985), 10: 564.

4   Hasan Elik, “İbn Âişe, Ubeydullah b. Muhammed”, TDV İslâm Ansiklopedisi (DİA), 19: 
299.
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He was most probably born in Basra after the year 140 of Hijra.5 al-Ayshī 
who was originally from a family in Basra travelled to Baghdad (d. 219/834) and 
narrated hadīths there. Later on, he returned back to his hometown Basra. Abū 
Dāwūd (d. 275/889) relates that al-ʿAyshī was very passionate about learning 
hadīths. Scholars like Abū Dāwūd and Zakariyyā b. Yahyā as-Sājī (d. 307/920) 
regarded him “sadūq” in hadīth.6 Abū Hātim al-Rāzī (d. 277/890) also called 
him “sadūq thiqa.”7 According to Ibrahīm al-Harbī (d. 285/899), al-Ayshī was 
even superior to Yahyā b. Maʿīn (d. 233/848), Ahmad b. Hanbal (d. 241/855) 
and Ishāq b. Rāhūya (d. 238/853) in hadīth.8 While Ibn Qāniʿ (d. 351/962) 
calls him “thiqa” (reliable),9 Ibn Hibbān (d. 354/965) mentions of him as “hāfiz, 
mustaqīmu’l-hadīth, scholar in ʿ ilm al-nasab.”10 Khatīb al-Baghdādī (d. 463/1071) 
is of the opinion that al-ʿAyshī was an erudite scholar, and that especially he was 
an expert in Arabic language and ayyāmu’l-ʿArab.11 

al-ʿAyshī was accused of holding Qadariyya beliefs but this accusation 
was considered ungrounded.12 Possibly Abū Dāwūd’s phrase “lawlā mā afsada 
nafsahū” was due to this matter.13 We can presume that he was subject to such 
an accusation because of his affinity with Muʿtazilī Ahmad b. Abū Duād (d. 
240/854).14 al-Ayshī appealed to Ibn Abū Duād for the dismissal of the qādī of 
Basra ʿĪsā b. Abān (d. 221/836) and he managed to get him discharged from 
office.15 

It is related that al-ʿAyshī recorded 9000 hadīths from his most important 
teacher Hammād b. Salama (d. 167/784)16 and some of al-ʿAyshī’s other teachers 

5   Zahabī, Siyar, 10: 564
6   Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17; Zahabī, Siyar, 10: 565.
7   Ibn Abī Hātim, Abū Muhammad ʿAbdurrahmān b. Muhammad al-Rāzī, al-Jarh wa’t-

taʿdīl,  (Beirut: Dāru Ihyāi’t-Turāthi’l-ʿArabī, 1952), 5: 335.
8   Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17.
9   Mugultay b. Qilīj, Abū ʿAbdullāh ʿAlāuddīn, Ikmālu Tahzībi’l-kamāl fī asmāi’rijāl, ed. 

ʿĀdil b. Muhammad ve ʿUsāma b. Ibrāhīm, (Cairo: al-Fārūq al-Hadītha, 2001), 9: 62.
10   Ibn Hibbān, Ebū Hātim Muhammad b. Hibbān al-Bustī, Kitābu’s-Thiqāt  (Haydarābād: 

Dāiratu’l-Maʿārifi’l-ʿUthmaniyya), 9: 61.
11   Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17. 
12   Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17; Zahabī, Siyar, 10: 565. Ibnu’l-Qattān al-

Fāsī (d. 628/1231) also says his is far from this accusation (Ibnu’l-Qattān, Abu’l-
Hasan ʿAlī b. Muhammad al-Fāsī, Bayānu’l-wahm wa’l-īhām fī Kitābī’l-ahkām, ed. 
Huseyn ʿAyt Saʿīd. [Riyadh: Dāru’t-Tayba, 1997], 2: 316).

13   Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17. In other narration in the same place, the 
source of the report is given as Abu Salama (d. 223/838).

14   Elik, “İbn Âişe, Ubeydullah b. Muhammed”, 19: 300.
15   Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17.
16   Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17; Zehebī, Siyer, 10: 565.
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are as follows: Mahdī b. Maymūn (d. 172/789), Juwayriya b. Asmā (d. 173/790), 
Wuhayb b. Khālid (d. 165/782), Abdulʿazīz b. Muslim al-Qasmalī (d. 167/784), 
Abū ʿAwāna (d. 167/784), ʿAbdullāh b. Mubāraq (d. 181/797), Abdulwāhid 
b. Ziyād (d. 167/784), Sālih al-Murrī (d. 172/789 [?]), Sufyān b. ʿUyayna (d. 
198/814).17 

Some of his students are as follows: Ahmad b. Hanbal, Abū Dāwīd (d. 
275/889), Abū Zurʿa al-Rāzī (d. 264/878), Abū Hātim al-Rāzī (d. 277/890), 
Caʿfar b. Muhammad al-Sāig (d. 279/893), Ibrāhīm al-Harbī (d. 285/899), 
Ahmad b. al-Hasan b. ʿAbduljabbār al-Sūfī (ö. 306/919), Abu’l-Qāsim al-Bagavī 
(d. 317/929),18 

We don’t know any other work of him than this booklet. al-ʿAyshī died in 
Basra on the 17th of Ramadān in 228.19

B. al-ʿAyshī’s Hadīth Booklet

Although there is a booklet attributed to ʿUbaydullāh b. Muhammad al-
ʿAyshī in hadīth sources, the booklet was lost for long. We can track information 
about the booklet back to the works of 9th year of Hijrah at the closest and the 
only known copy of the booklet is the one copied by Abu’l-Mahāsin Yūsuf b. 
Shāhīn al-Qaraqī Sibt Ibn Hajar (d. 899/1493)20 which we shall introduce here. 

We have sufficient evidence from the relevant sources showing that al-ʿAyshī 
had a booklet. For example, Abū Shāme al-Maqdisī (d. 665/1267) relates that he 
saw a copy of al-ʿAyshī’s hadīth booklet.21 Moreover, Ibrahim b. ʿUmar al-Biqāʿī 
(d. 885/1480) mentions this booklet.22 We also know that Suyūtī (d. 911/1505) 

17   See Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17; Mizzī, Abu’l-Hajjāc Yūsuf b. 
ʿAbdurrahmān, Tahzību’l-Kamāl fī asmāi’r-rijāl. (Beirut: Muassasatu’r-Risāla, 1980), 
19: 148; Zahabī, Siyar, 10: 565.

18   See Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17; Mizzī, Tahzīb, 19: 148-149; Zahabī, 
Siyar, 10: 565.

19   Ibn Hibbān, Thikāt, 9: 61; Khatīb al-Bagdādī, Tārīkhu Bagdād, 12: 17.
20   Son of Ibn Hajar’s eldest daughter Zayn Hatun, Abu’l-Mahāsin Yūsuf b. Shāhīn also 

known as Sibt Ibn Hajar (M. Yaşar Kandemir, “İbn Hacer el-Askalânî”, TDV İslâm 
Ansiklopedisi [DİA], 19: 515). For further information on him see Sakhāwī, Abu’l-
Khayr Shamsuddīn Muhammad b. ʿAbdurrahmān b. Muhammad. al-Dawu’l-lāmiʿ li-
ahli’l-karni’t-tāsiʿ (Beirut: Daru Maktabati’l-Hayāt, n.d.), 10: 313-317.

21   Maqdisī, Abu’l-Qāsım Shahābeddin ʿAbdurrahmān Abū Shāme, al-Bāʿith ʿalā inkāri’l-
bidaʿ wa’l-hawādip, ed. ʿUthmān Ahmad Anbar (Cairo, Dāru’l-Hudā, 1978), 70.  

22   Biqāʿī, Abu’l-Hasan Burhanaddin Ibrāhīm b. ʿUmar b. Hasan, Masāʿidu’n-nazar li’l-
ishrāf alā maqāsıdi’s-suwar (al-Maqsidu’l-asmā fī mutābaqa ismi kulli sūretin li’l-
musammā), ed. ʿAbdussemīʿ Muhammad Hasanayn (Riyadh: Maktabatu’l-Maʿārif, 
1987), 2: 381.



204

made use of the booklet as a source.23 Zahabī (d. 748/1348) mentions of al-
Ayshī’s booklet in the following manner: “We studied al-ʿAyshī’s booklet by way 
of ijāzah. His hadīth transmissions arrived us in muttasıl manner.”24 On the other 
hand Bagavī (d. 317/929) who is the narrator of the booklet made reference to 
the booklet as a source in his various works.25 He also takes part in the chain of 
transmission of the booklet.26 Upon the elaboration of the hadīths in the booklet 
it is understood that in the mutaakhkhirūn period Ibn Asākir (d. 571/1176) 
made a lot of citations from the booklet in his work Tārīkhu madīnati Dımashq.27

The booklet’s manuscript is at the Central Library of the Imam Muhammad 
b. Suūd al-Islāmiyyah University. It is registered in the Manuscripts Section with 
the number 7236 and has the following qualifications:

Page numbers: 16 و 28-و

Mustansih: Sibt Ibn Hajar al-Asqalānī (d. 899/1493) 

Date: 9th century of Hijrah / 15th century 

Number of pages: 13 waraq

Physical condition: It is in a perfect condition. Each page is composed of 
average 30 lines. 

Writing characteristics: Diacritical points are used vary rarely.

mustansih Sibt Ibn Hajar added to the beginning and end of the booklet his 
listening records from the teachers he studied the booklet. 

C. The Content of the Booklet

This booklet attributed to al-ʿAyshī reflects the characteristics of the earlier 
period, teacher based books (mashyaha).28 Though the mashyahas as a genre of 
hadīth literature is generally considered to start with Fasawī (d. 277/890), the 

23   Suyūtī, Jalāladdīn ʿAbdurrahmān b. Abū Bakr, Jamʿu’l-jawāmiʿ (Jāmiʿu’l-kabīr), ed. 
Mukhtār Ibrāhīm Hāij et. a.l (Cairo: Dāru’s-Saʿāda, 2005), 16: 617.

24   Zahabī, Siyar, 10: 565.
25   For examples see Bagawī, Abu’l-Qāsim ʿAbdullāh b. Muhammad. Muʿjamu’s-sahāba. 

ed. Muhammadu’l-Amīn Muhammad al-Jakanī (Kuwayt: Maktabatu Dāru’l-Bayān, 
2000), 1: 362; 2: 233, 287, 354; 3: 59, 64.

26   Abu’l-Qāsim al-Bagawī tells that he took these hadīths from al-ʿAyshī’s booklet in the 
year 227/842 (when he is 13 years old) by way of imlā (see 16ظ).

27   For examples see Ibn Asākir, Abu’l-Qāsim ʿAlī b. al-Hasan, Tārīkhu Madīnati Dımashq, 
ed. ʿUmar b. Garāma al-ʿAmrawī (Damascus: Dāru’l-Fikr, 1995), 3: 459; 9: 87; 12: 
275; 21: 422; 22: 217.

28   Scholars of the first period named the booklets mashyakha where they passed down 
the hadīths they collected from their teachers.  
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first examples of the genre were given in 2nd/8th century.29 And one of those is 
al-ʿAyshī’s work. He intended to compile the hadīths he listened from various 
teachers he met at different times in this booklet. 

The booklet contains 172 hadīths about different topics which al-Ayshī 
narrated from his eleven teachers. Among them there are 12 repetitive hadīths30 
narrated with different chains. 84 of the hadīths are marfūʿ, 50 of them mawqūf, 
and 37 of them maqtūʿ. 41of marfūʿ hadīths are contained in al-Kutub al-Sitta 
even if they are with different chains of transmissions. Therefore we can say that 
half of his narrations are not contained in al-Kutub al-Sitta. We know that al-
ʿAyshī was fond of poetry. So we see that he transmitted some poems in various 
parts of his booklet.31 

29   For instance Zakariyyā b. Ebī Zāida (d. 147/764) is told to have a page (sahīfa) 
where he transmits from Sa‘d b. Ibrāhīm (d. 125/743) and from his other 
teachers (see Fasawī, Yaʿqūb b. Sufyān. al-Maʿrifa wa’t-tārīkh, ed. Akram 
Ziyā al-Umarī [Beirut: Muassasatu’r-Risāla, 1981], 2: 156). Layth b. Saʿd’s (d. 
175/791) booklets where he collected the hadīths he took from his teachers 
could be considered as samples of this genre (for instance, his booklet in 
Köprülü Library registered in no. 372 is titled as “al-Juzu fīhi min hadīthi 
al-Layth b. Saʿd al-Mısrī an shuyūkhīhi” (77a). Also see Hüseyin Akgün, “İbn 
Şihâb ez-Zührî (öl. 124/742)’ye Nispet Edilen Mısır Menşeli Bir Papirüsteki 
Rivâyetlerin Mütâbaat Bakımından İncelenmesi”, Dinbilimleri Akademik 
Araştırma Dergisi 20/2 (2020): 651-687. Ismāʿīl b. Jaʿfar’s (d. 180/796) book 
is also a teacher based mashyakha genre work (see ʿAli b. Hujr, Abu’l-Hasan 
al-Saʿdī, Hadīthu ʿAlī b. Hujr el-Saʿdī ʿan Ismāʿīl b. Jaʿfar al-Madan, ed. ʿUmar 
b. Rafūd b. Rafīd al-Sufyānī [Riyadh: Maktabatu’r-Rushd, 1998]). Again this 
characteristic holds for Ibn Tahmān’s (d. 163/780) mashyakha for a great 
part (see Ibn Tahmān, Abū Saʿīd Ibrāhīm b. Tahmān b. Shuʿba al-Harawī, 
Mashyhatu Ibn Tahmān. ed. Muhammad Tāhir Mālik [Damascus: Matbūʿātu 
Majmaʿi’l-Lugati’l-ʿArabiyya, 1983]). For mashyakha genre and its types see 
Qādī al-Mārastan, Abū Bakr Muhammad b. ʿAbdulbāqī b. Muhammad al-
Ansārī, Ahādīthu’sh-shuyūhi’s-thiqāt: ash-shahīr bi al-mashyakhatu’l-kubrā, 
ed. Sharīf Khātim b. ʿĀrif al-ʿAwnī (Mecca: Dāru ʿĀlami’l-Fawāid, 2001), 1: 
208-209, 219; Mehmet Eren, “Hadis Edebiyatında Mu‘cem-Meşyaha Türü 
Kitaplar”, Selçuk Üniversitesi İlahiyat Fakültesi Dergisi, 20 (2005), 21. When 
we consider the above mentioned works we can start the first examples 
of mashyakha/muʿjam genre works with the period of Ibrāhīm b. Tahmān. 
We can count Musnadu Ibn Jaʿd ve Musnadu Ishāq b. Rāhūya, shortly called 
Musnad among the first examples of those.

30   Hadīth no: 8-9; 10-65; 14-16-90; 17-75; 23-53; 32-82; 47-72; 54-55; 146-147-148. 
Among them only 29th and 110th hadīths are reiterated with the same chain of 
transmission.

31   For a poetry his student transmitted from him see Huttelī, Abu’l-Qāsım Ishāq b. 
Ibrāhīm, Kitābu’d-dībāj, ed. Ibrāhīm Sālih (Damascus: Dāru’l-Bashāir, 1994), p. 39.
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al-Ayshī listed his teachers by the year of their deaths. He narrated 120 of 
the hadīths in the booklet from his teacher Hammād b. Salamah.32 The names 
of the other teachers from whom he narrated are as follows: Wuhayb b. Hālid 
al-Basrī (d. 165/782), ʿAbdulazīz b. Muslim al-Qasmalī al-Basrī (d. 167/784), 
ʿAbdulwāhid b. Ziyād al-Basrī (d. 176/792 [?]), Ebū Awāne al-Basrī (d. 176/792), 
Hishām b. Ziyād al-Basrī (d. 161-170), ʿAbdullāh b. Mubāraq al-Marwazī (d. 
181/797), Sālih b. Basheer al-Murrī al-Basrī (d. 172/789 [?]), Sufyān b. Uyaynah 
al-Qūfī al-Makkī (d. 198/814), ʿIsmāʿīl b. Amr al-Bajalī al-Kūfī (d. 227/842), 
Hassān b. Ibrāhīm al-Qūfī (d. 186/802). Almost all of the hadīths (166) in the 
booklet are from al-ʿAyshī’s Basran teachers, and 6 of the hadīths he narrated 
towards the end of the booklet are from his teachers from Kūfa and Marw. These 
facts show that he collected the hadīths mainly in Basra and he did not engage in 
travelling (rihla) for this purpose. When we look at his other teachers mentioned 
in the sources it could be seen that a few of them are from Kufa, and the rest are 
from Basra.33  

On the other hand, the differences of narrative forms (sīga) that occur in 
the hadīths al-ʿAyshī narrated from his teachers are worth to pay attention. 
For example, he uses the pattern “akhbaranā” in 100 of 120 while hadīths he 
narrated from Hammād b. Salama, he uses the narrative form “haddasanā” in 
the remaining 20 hadīths. The general opinion of scholars in this respect is that 
when a hadīth is received by way of samāʿ “haddasanā” form is used, on the other 
hand if it is received by way of ʿarz “akhbaranā” is used.34 However we know 
that al-Ayshī’s most important teacher Hammād b. Salama prefers “akhbaranā” 
pattern for samāʿ type of narration.35 Therefore we can say that it can be possible 

32   Hammād is told to have a book (Ibn Hibbān, Ebū Hātim Muhammad b. Hibbān al-
Bustī, al-Majrūhīn mina’l-muhaddithīn wa’d-duʿafā wa’l-matrūkīn, ed. Mahmūd 
Ibrāhīm Zāyed [Aleppo: Dāru’l-Waʿy, 1976], 1: 34) and we know that he is one of 
the first scholars to compile hadiths (Zahabī, Abū ʿAbdullāh Shamsaddīn. Tazkiratu’l-
huffāz [Beirut: Dāru’l-Kutubi’l-ʿIlmiyya, 1998], 1: 151). Bagawī tried to collect these 
hadīths in three booklets. For the second part of this work see (Hammāmī et.al., Abu’l-
Hasan ʿAlī b. Ahmad b. ʿUmar b. Hafs, Majmūʿun fīhi musannafātu Abī’l-Hasan ibnu’l-
Hammāmī ʿAlī b. Ahmad b.ʿUmar al-Bagdādī al-Muqrī 419 h. wa ajzāu hadīthiyyati 
ukhrā, ed. Nabīl Saʿdaddīn Jarrār [Riyadh: Maktabatu Advāi’s-Salaf, 2004], p. 328 
ff). al-ʿAyshī classifies the hadīths he took from Hammād according to Hammad’s 
teachers as well (But in some places this classification is not followed. See. 13-15; 
24; 28-32; 54-60th hadīths). Thus it looks like as if it is a seperate mashyakha that 
belongs to Hammād.

33   See Mizzī, Tahzību’l-Kamāl, 19: 148.
34   Ibnu’s-Salāh, Abū ʿAmr Taqiyyuddīn ʿUthmān b. Salāhaddīn al-Shahrazūrī, ʿUlūmu’l-

hadīth, ed. Nuraddīn ʿItr (Beirut: Dāru’l-Fikr, 1986), 135.
35   Ibnu’s-Salāh, ʿUlūmu’l-hadīth, 134.
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that his student al-Ayshī followed him and used the form for the same purpose. 
But we notice that when we look at the other hadīth books which narrated from 
al-ʿAyshī, some of the narrators and mustansikhs did not pay much attention to 
this issue –most probably they did not think it made a difference. 36 For example, 
there are a lot of cases where one source used “akhbaranā” while another made 
use of “haddasana”.37   

Although the booklet has a classification system based on the teachers, in 
the first section where the narrations from Hammād contained there is a title “باب 
الِسقاء فَّي  ومن  قائما   drinking while standing on foot and from the mouth of) الشرب 
waterskin)”.38 However the classification of the hadīths in the booklet is intended 
to be on the basis of the teachers, it seems that the motives like collecting the 
hadīths about the same topic in one place disturbed al-ʿAyshī’s classification of 
Hammād’s teacher.39 On the other hand, we do not see this happening in al-
ʿAyshī’s direct narrations from his teachers; under the titles the relevant teachers’ 
hadīths are cited.

Although contained in the earlier manuscripts, many of the sayings of the 
companions and successors are not contained in the sources we have now and 
the same holds fort his booklet as well.40 In other words, while the marfūʿ hadīths 
are narrated in the earlier manuscripts, others are forgotten, neglected or lost 
over time. It might be said that it is due to the preference of marfūʿ hadīths over 
others beginning with the 3rd/9th century. 

al-ʿAyshī not only make clarifications of strange (garīb) words41 but also 

36   Ibnu’s-Salāh criticizes rāwīs who make changes in the narrative patterns (see Ibnu’s-
Salāh, ‘Ulūmu’l-hadīth, 144). It is possible to consider this as kātib’s fault (see Ibnu’s-
Salāh, ‘Ulūmu’l-hadīth, 135).

37   For example if we compare the hadīths in Juzu’l-ʿAyshī’de between 78-84 to their 
variants in the other sources we have shown this situation could be seen clearly. 

38    See Juzu’l-ʿAyshī, 18و.
39   A similar situation can be detected in Ibn Tahmān’s Mashyakha. For instance the 

transmissions from 10 to 18 come from Simāq b. Harb. But the 15th hadīth which is 
taken from another teacher is shāhīd of previous hadīth of Simāq. Also see Muhammet 
Ezber, İbrahim bin Tahman (ö. 163/780) ve Hadis İlmindeki Yeri (İstanbul: İstanbul 
University Social Sciences Institute, MA Thesis, 2015), 51. On the other hand another 
juz transmitted from Hammād b. Salama’s book has a very systematic content (see 
Hammāmī et. al., Majmūʿun fīhi musannafātu Abī’l-Hasan ibnu’l-Hammāmī, 336-353). 

40   Hüseyin Akgün, “Hicrî 2. ve 3. Yüzyıllara Ait Mısır Menşeli Papirüslerdeki Hadislerin 
Kaynakları”, Tokat İlmiyat Dergisi 8/1 (2020): 40; “İbn Şihâb ez-Zührî (öl. 124/742)’ye 
Nispet Edilen Mısır Menşeli Bir Papirüsteki Rivâyetlerin Mütâbaat Bakımından 
İncelenmesi”, 671. 

41   See Juzu’l-ʿAyshī, hadīth no: 1, 99.
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makes a lot of explanations (sharh) throghout the booklet.42 Moreover in some of 
his explanations he makes use of poetry (istishād).43 Apart from these he makes 
comments about rijāl44 or tries to solve difficulties in a chain of narration.45 All 
these show that he is not only a narrator (rāwī) but he is a hadīth scholar with 
deep comprehension (dirāya). As he makes abbreviations (ikhtisār) in narration46 
and frequently changes the line-up of the texts47 we can say that he prefers and 
gives priority to narration by meaning. 

Among the authors of al-Kutub al-Sitta Abū Dāwūd, Tirmizī and Ibn Mājah 
narrated only four hadīths by al-ʿAyshī. It could be said that he is not preferred 
as a rāwī. Indeed, a lot of hadīths that al-ʿAyshī passed down in his booklet 
are transmitted by different chains of narrations in al-Kutub al-Sitta. Another 
interesting point about the booklet is that it does not use words of exaltation 
(tardiya) for no companion except ʿĀisha and ʿAlī.48 This attitude toward ʿAlī is 
meaningful as it coincides with the Caliph al-Ma’mūn’s (r. 198-218/813-833) 
declaring ʿAlī as the most virtuous person after the Prophet (pbuh).49 

Conclusion

This booklet attributed to ʿUbeydullāh b. Muhammad b. Hafs al-ʿAyshī (d. 
228/843) of Basra is one of the first examples of the hadīth compilations based 
on the teachers and it is published for the first time in this study. al-ʿAyshī 
compiled his booklet with 172 hadīths listing each hadīths under the names of 
his teachers. His booklet also contains some little sharhs. 

As was seen in the examples of the tradionists like Ibrāhīm b. Tahmān, Lays 
b. Saʿd, ʿIsmāʿīl b. Jaʿfar, ʿAlī b. Jaʿd who lived before al-ʿAyshī and in different 
cities, this hadīth literature genra which forms also the basis of mashyakha/
muʿjam genre is quite common in the second half of the 2nd/8th century and in 
the beginnings of the 3rd/9th century.

 In his booklet al-ʿAyshī in the same pattern of his period’s compilations 
transmits only marfūʿ hadīths and almost half of his booklet is composed of 

42   See Juzu’l-ʿAyshī, hadīth no: 4, 21, 24, 60, 64, 70, 128.
43   See Juzu’l-ʿAyshī, hadīth no: 22. 
44   See Juzu’l-ʿAyshī, hadīth no: 41.
45   See Juzu’l-ʿAyshī, hadīth no: 150.
46   See Juzu’l-ʿAyshī, hadīth no: 35.
47   See Juzu’l-ʿAyshī, hadīth no: 39.
48   See 34th and 41st hadīths. For example, no words of exaltation are used for Abū Bakr 

and ʿUmar (see. 87th and 6th. hadīths). 
49   See Suyūtī, Tārīkhu’l-khulafā, ed. Hamdi Demirtaş (Mecca: Maktabatu Nizār Mustafā 

al-Bāz, 2004), 207.
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mawqūf and maqtuʿ hadīths. Almost all of his transmissions are of Basra origin. 
The same holds even for his transmissions which are not contained in the booklet. 
This shows that he was content with the collection of hadīths in his own region 
and did not engage in travelling (rihla) to collect hadīths. 

Although al-ʿAyshī is generally qualified as “sadūq” by the critics of jarh and 
taʿdīl, that only four of his hadīths are contained in al-Kutub al-Sitta could be 
seen as a sign that he is not preferred much as a rāwī. On the other hand half of 
his marfūʿ hadīths are contained in al-Kutub al-Sitta even if by different chains 
of narrations. Although some of the mawqūf and maqtuʿ hadīths are contained 
in other compilation sources, I could not locate some other hadīths in these 
sources. This situation is seen in other works as well. Over time the transmission 
of mawqūf and maqtūʿ hadīths are not preferred so some of them are forgotten 
and lost. Indeed being as a source for such rare narrations is one of the qualities 
of this booklet that makes it important. 
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The pictures of the first and last pages of the booklet. 
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